A Re-examination of λόγιος in Herodotus
The term λόγιος occurs at the beginning of Herodotus’ Histories, referring to those of the Persians who blame the Phoenicians for the start of the conflict between Hellenes and barbarians.  The usual translation for the word is ‘versed in tales or stories’ (e.g. LSJ s.v. λόγιμος 1.1), yet its nuance and significance for Herodotus’ intellectual program have not been fully appreciated.  Nagy (1987; 1990) and Luraghi (2001; 2009) have offered competing interpretations: the former proposes that Herodotus considers himself λόγιος, entailing a mastery of oral traditions in prose, whereas the latter stresses that story-telling is unrelated and that the term denotes barbarian, inferior wisdom.  By examining the four occurrences of the word in the Histories, I offer a redefinition: λόγιος denotes one who is learned by virtue of (1) access to authoritative knowledge, such as written records and oral stories, and (2) interaction with others who likewise possess such learning.  In particular, the latter qualification requires a reciprocal dissemination of learning which manifests in authoritative displays of wisdom.  I argue that such displays encompass Herodotus’ own project of ἱστορίης ἀπόδεξις, which tacitly places him among the λόγιοι.  Indeed, Herodotus presents himself as the preeminent example because his own inquiries are based upon the most numerous and authoritative sources.   Moreover, I suggest there is a crucial link between the terms λόγιος, σοφίη (the learning that is displayed), and θεωρίη (world travel).  This formulation differs from previous analyses by emphasizing the reciprocal nature of ἀπόδεξις: λόγιοι share with other λόγιοι their σοφίη. The repetition of this activity, which requires traveling the world, produces greater σοφίη.  


Two out of four instances of the word λόγιος appear in book two (2.3.1; 2.77.1).  Each of these occurrences is superlative in degree and qualifies Egyptians.  Herodotus claims to have had conversations with priests in Memphis and to have then gone to Heliopolis to confirm what he was told in Memphis (2.3.1); he explains his choice of Heliopolis (γάρ): the Heliopolitans are λογιώτατοι (2.3.1).  Later, Herodotus states that the Egyptians who live about the Nile are λογιώτατοι, which he attributes to their practicing μνήμη (2.77.1).  There is disagreement among scholars whether μνήμη here denotes ‘memory’, particularly in an oral tradition, or written ‘records’ (Evans 1991, 98), coloring the debate over the meaning of λόγιος.  I stress, however, that the type of the sources is not designated by the term λόγιος.  Rather, the context of each instance of λόγιος in book two is Herodotus’ efforts to augment his own knowledge about Egypt.  Therefore, these Egyptians were displaying their learning for Herodotus’ benefit, a view that is supported by Herodotus’ frequent use of forms of ἀποδείκνυμι to describe their activity.  Implicitly, Herodotus’ careful practice of checking the statements of one λόγιος against those of another shows both the reliability of each (making them λογιώτατοι) and the quality of Herodotus’ resultant σοφίη. 


Finally, the fourth and clearest example of my definition of λόγιος is the Scythian Anacharsis.  He is singled out from those most unlearned Scythians around the Pontos as λόγιος (4.46.1).  Herodotus subsequently explains his activity: he has traveled the world and displayed much σοφίη throughout it (4.76.2) – a statement remarkably similar to the words of Croesus to describe Solon (1.30.2).  The word σοφίη varies in meaning between ‘cleverness’ and ‘wisdom’, and it may refer to particular actions or customs, though the term seems always to have positive connotations.  Thus, the ἀπόδεξις-activity of one who is λόγιος consists of a form of σοφίη.  Not only does Anacharsis display his own learning, he adopts that of others as well.  Unfortunately, his efforts to introduce foreign (i.e. Greek) customs among the Scythians are not accepted, and he is killed by the Scythian king.  His death, I suggest, is an indictment of the uncivilized Scythians and not of Anacharsis himself, for in civilized society the σοφίη of one who is λόγιος is actively sought by other λόγιοι.  Herodotus, whose Histories is the ἀπόδεξις of his σοφίη, gained through both autopsy and interview, might thus identify closely with Anacharsis as a λόγιος. 
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