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	Key points:

· The central theme of Sophocles’ Trachiniai is Deianeira’s “education” by Nessus.
· Sophocles presents Nessus as a foil to the Cheiron tradition.
· Sophocles uses the play as an epideixis to question who benefits from Sophistic education. 

Background:
1. According to Plato’s Meno, Protagoras first appears as a Sophist ca. 450 BCE.
2. T.F. Hoey (1979) proposes that the Trachiniai was first performed ca. 450 BCE.
3. Euripides’ first play, the Peliades, performed ca. 455 BCE.

Passages:

1. ἦν μοι παλαιὸν δῶρον ἀρχαίου ποτὲ 
    θηρός, λέβητι χαλκέῳ κεκρυμμένον, 
    ὃ παῖς ἔτ᾽ οὖσα τοῦ δασυστέρνου παρὰ 
   Νέσσου φθίνοντος ἐκ φονῶν ἀνειλόμην, 
   ὃς τὸν βαθύρρουν ποταμὸν Εὔηνον βροτοὺς 560
   μισθοῦ 'πόρευε χερσίν, οὔτε πομπίμοις 
                       κώπαις ἐρέσσων οὔτε λαίφεσιν νεώς. 
Long ago I had a gift from an ancient beast, concealed in a bronze cauldron, which I took when I was still a child from shaggy-breasted Nessus when he was dying from bloodshed, who used to convey mortals for hire across the deep-flowing Evenus River with his hands, neither rowing with conveying oars nor with the sails of a ship.
Sophocles, Trachiniai 556-61

2. ἐκθνῄσκων δ᾽ ὁ θὴρ 
τοσοῦτον εἶπε: παῖ γέροντος Οἰνέως,              570
τοσόνδ᾽ ὀνήσει τῶν ἐμῶν, ἐὰν πίθῃ, 
πορθμῶν, ὁθούνεχ᾽ ὑστάτην σ᾽ ἔπεμψ᾽ ἐγώ: 
ἐὰν γὰρ ἀμφίθρεπτον αἷμα τῶν ἐμῶν 
σφαγῶν ἐνέγκῃ χερσίν, ᾗ μελαγχόλους 
ἔβαψεν ἰοὺς θρέμμα Λερναίας ὕδρας,             575
ἔσται φρενός σοι τοῦτο κηλητήριον 
τῆς Ἡρακλείας, ὥστε μήτιν᾽ εἰσιδὼν 
στέρξει γυναῖκα κεῖνος ἀντὶ σοῦ πλέον. 
                     And as he was dying the centaur spoke this: ‘Child of old Oeneus, you will have such a profit from my passage, if you should obey, since I ferried you last. For if you gather in your hands the clotted blood from my wounds where he dipped the black-biled arrows into the Lernaean hydra, you will have a charm for the heart of Herakles, so that having gazed upon a woman that man will love no one more in your place.’
	Sophocles, Trachiniai 569-578


3. οὐκ ἔστιν, ἀλλὰ τὸν βαλόντ᾽ ἀποφθίσαι 710
χρῄζων ἔθελγέ μ᾽: ὧν ἐγὼ μεθύστερον, 
ὅτ᾽ οὐκέτ᾽ ἀρκεῖ, τὴν μάθησιν ἄρνυμαι.
No, but benefitting he deceived me to destroy the one striking him: Too late I gain knowledge, when it is no longer sufficient. 
Sophocles, Trachiniai 710-12

 4. καὶ ἐγὼ ἐπὶ μὲν πολὺν χρόνον κεκηλημένος ἔτι πρὸς αὐτὸν ἔβλεπον ὡς ἐροῦντά τι, ἐπιθυμῶν ἀκούειν:
And I was still staring at him, spell bound for a long time, as if desiring to hear him saying something. 
Plato, Protagoras, 328D









5. λόγος μέν ἐστ᾽ ἀρχαῖος ἀνθρώπων φανείς, 
ὡς οὐκ ἂν αἰῶν᾽ ἐκμάθοις βροτῶν, πρὶν ἂν 
	θάνῃ τις, οὔτ᾽ εἰ χρηστὸς οὔτ᾽ εἴ τῳ κακός.
	There is an ancient saying among men, that you could not know the lifespan of mortals, whether it was good or bad, until one dies.
Sophocles, Trachiniai 1-3.

6. φησὶ γάρ που ‘πάντων χρημάτων μέτρον’ ἄνθρωπον εἶναι, ‘τῶν μὲν ὄντων ὡς ἔστι, τῶν δὲ μὴ ὄντων ὡς οὐκ ἔστιν.’
For he says that “man is the measure of all things, of things that are, and of the non existence of things that are not”.
Plato, Theaetetus 152A

7.  ἐμοὶ δὲ σὺ καὶ πλουτέειν μέγα φαίνεαι καὶ βασιλεὺς πολλῶν εἶναι ἀνθρώπων: ἐκεῖνο δὲ τὸ εἴρεό με, οὔκω σε ἐγὼ λέγω, πρὶν τελευτήσαντα καλῶς τὸν αἰῶνα πύθωμαι. οὐ γάρ τι ὁ μέγα πλούσιος μᾶλλον τοῦ ἐπ᾽ ἡμέρην ἔχοντος ὀλβιώτερος ἐστί, εἰ μή οἱ τύχη ἐπίσποιτο πάντα καλὰ ἔχοντα εὖ τελευτῆσαὶ τὸν βίον.
I think to me you seem to have great wealth and to be king of many men:  but I do not yet answer that which you asked me, before your life has ended well.  For the very wealthy man is not more blessed than the man who meets his daily needs, except the one whom fortune follows to end his life having all things well
Herodotus 1.32.5
*All translations provided are my own.
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