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Oppositional Ideologies in Euripides’ Cyclops

1) Odysseus’ motivations in the Odyssey:

AAN’ ¢y co o mBSUNY, ) T &v TTOAU képSiov Tlev, Spp’
autédv Te {Sow, kai el pot Eeivia Soin. (Hom. Od.
9.228-29)

But I did not obey, although it would have been far
more profitable, so that I could see him [sc. Polyphemus]
and [sc. learn] whether he would give xenia to me.

2) Odysseus’ motivations in the Cyclops:

0O3. Eévol, ppdoaiT’ Gv vaua ToTauioy Tobev diyns
&ros A&Porpev el T¢ Tis BéAel Bopav &8fjcal vauTidois
kexpnuévors; (E. Cyc. 96-97)

Od: Strangers, could you point out a flowing stream
from which we could quench our thirst, and is there
someone willing to sell food to sailors in need?

3) Odysseus as a merchant figure in the Cyclops:
08. pd&ds yap eumoAruac mpémet. (E. Cyc. 137)
Od: For daylight befits the merchandise.

4) hodaia in the Odyssey:

oV ydp o’ oudé, Eeive, darjpovt pwTi tiokw &BAwvY,
old& Te ToAA& peT’ dvBpcoTrolot TéAovTal, AAA TE,
8s 8" Gua vni ToAukAMd1 Bauilwov, &pxos vauTtdwv of
TE TMPNKTTPES €OV, POPTOU TE UVTIUGV Kal ETIOKOTTOS
fow Odaiwv kepdéwv 6 dpmraiéwv: oud’ &BANTIp!L
goikas. (Hom. Od. 8.159-64)

No stranger, I do not liken you to a man experienced in
contests, the sort which are plentiful among men, but to
the sort that, going to and fro with his many-benched
ship, the captain of sailors who are traders, one who is
concerned with his freight, and is the guardian of his

merchandise and greedy profits: You do not seem like an
athlete.

5) Coinage in the Cyclops:

O3. mpods TG pévTtol kai vououa Scxoopev. (E. Cye.
160)

Od: To be sure, we will also give you coinage in addition
to this [sc. wine].

6) The polis in the Cyclops:

0O8. Bpouiou méAw oryuev éoBaleiv: (E. Cyc. 99)

We seem to have come upon a city of Bromius.

7) Odysseus’ characterization of democracy:

O8. Tivos kAVovTeg; 1} Bedrjueutan kpaTog; (E. Cye.
119)

Od: Whom do they obey? Or has power been distributed

among the people?
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8) Polyphemus’ pastoralism in the Odyssey:

kapTaAipcws 8 is &vtpov apikdued’, oudé wv Evdov
gUpouey, AN’ gvdueve voudv kdta miova ufjAa. (Hom.

Od. 9.216-17)

Swiftly we reached the cave, and we did not find him
within, but he was shepherding his fat flocks in the fields.

9) Polyphemus as a hunter in the Cyclops:

1A, ppoudos, TTpds AlTun Bripas ixvedcov kuoiv. (E.
Cyc. 130)

Sil: He 1s far off, on Mount Aetna, tracking wild beasts
with his hounds.

10) Polyphemus’ prayer to Poseidon in the Odyssey:

kAU6L, TTooeidaov yaijoxe kuavoxaita,
el £Tedv ye 0dg eiu, TaTrp 8 Euds eUxeal eivat. ..
(Hom. Od. 9.528-29)

Hear me, Poseidon, dark-haired earth-holder, if I am
indeed vour son, and you declare that vou are my
father...

11) Polyphemus’ emphasis on his ancestry in the Cyclops:

Ku. oUk fjoav dvta Bedv pe kai Becov &mo; (E. Cyc. 230-
31)

Cy: Do they not know that [ am a god and descended
from gods?

12) Personification of Polyphemus’ cooking instruments:

08. tAiTvaid Te opayeia meAékewv yvaboist (E. Cye.
395)

Od; And Aetnean sacrificial bowls for the jaws of his axes
13) Animism of Homeric weaponry in the Iliad:

1 8" UTrtp avToU yain eveotripikto Athalopévn xpodg

doat. (Hom. II. 21.167-68)

[sc. The spear passed] above him and stuck fast in the
earth, longing to satiate itself with flesh.

14) Polyphemus’ xeinéion in the Cyclops:

Ku. £évia 8¢ Arjyn Told®’, cos EUeUTITOS €O, TTUP Kai
TaTpgov Tévde xahkdv, 8s Léoas oty odpka
BrapodpnTov augétel kahads. (E. Cyc. 342-44)

Cy: For hospitality, you will have the following, so that I
remain blameless, fire and this ancestral bronze [sc.
cauldron], which, after it boils, will contain your chopped

up flesh nicely.
15) Odysseus’ parrhésia in the Cyclops:

OB. nuets 8¢ ¢’, & Beol TovTiou yevvaie Tal,
ikeTevopév Te kai Aéyouev EAeubépwg: (E. Cyc. 286-87)
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Od: But we, O noble son of the sea god, beg you as
suppliants and are speaking freely.
16) Odysseus’ panhellenic appeal in the Cyclops:

O83. ol Tov 6V, vag, TaTép’ EXew vadv Edpas
gppuodueoba yiis v ‘EAA&Sos puxols: iepds T
&BpavoTos Tawdpou pével Aiprv Maléas T &kpas
KeuBucdves 1] Te Zouviou dias AB&vas 0dds UTTGpPYUpos
méTpa MepaioTioi Te kaTtaguyai T& 6 EANGSos
tBUoppov’ dveidnt Gputiv ouk edcokapev. (E. Cyc.
290-96)

Od: O lord, we defended your father in the possession of
the seats of his temples in the corners of Greece. The
harbor of sacred Taenarus remains unharmed as do the
caverns of cape Malea and the rock of Sunium rich in
silver, belonging to the goddess Athena, is safe, and safe
are the refuges of Geraestus. We did not surrender Greek
matters to the Phrygians, ta senseless disgracet.

17) Xenia and mortal law in the Cyclops:

O8. vouog 8¢ BvnTois, e Adyous amooTpégn, ikéTas
déxecBa TovTious épBappévous Eéwid Te doTval Kal
mémAous émapkéoar (E. Cye. 299-301)

Od: But mortals have a law, if you turn your back on
these arguments, to receive suppliants who have been
driven off course on the sea and to give them hospitality

and furnish them with clothes

18) Xenia and divine law in the Odyssey:

ikSueD’, €l T Tdpois Eewvrjiov R kai &AAw Boins
Bcotivn, 1 Te Eeiveov BEls EoTiv. AN’ aibelo, pépioTe
Beovs: ikéTal 8¢ Tol eiuev, Zeus 8’ EmTIUNTwWP IKET&WY
Te Eeiveov Te, Eeiviog, &g Eelvolow du’ aidoioiow
otmndel. (Hom. Od. 9.267-71)

We have come, [sc. to see] whether you would provide
some xenia or in some other way give us a gift, which is
the right of strangers. Come, reverence the gods, mighty
one: We are your suppliants, and_ Zeus is the avenger of
suppliants and strangers, Zeus the hospitable god, who
attends reverend strangers.

19) Odysseus’ warning against illicit profits:

O8. moAAoiol yap képdn movnpa Cnuiav flueiyaTo.
(E. Cyc. 311-12)

Od: For wicked gains return punishment to many men.
20) Odysseus and gain in the Odyssey:

kai kev TdAai ¢vB&d’ ‘OBuocoels finv: &AN’ &pa of T
Ye képdiov elcaTo Bupd, xpruat” ayupTdalew ToAATNY
T yalav i6vTi: ¢ds Tepi képdea ToAA& kaTabvnTéov
avBpcd v oid 'OBucels, oUd’ &v Tis épicoeie BpoTodg

&AAos. (Hom. Od. 19. 282-86)

Odysseus would have been here long before, but it
seemed to his spirit more profitable to gather wealth
while traveling over the broad earth: Thus does Odysseus
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know many ways of profit beyond mortal men, nor could
any other mortal contend with him.

21) Callicles on natural law and gratifying one’s desires:

Tpuen kai dkoAaoia kai éAeubepia, eav émkoupiav
Exn, TOUT ¢oTiv dpeTh Te kal eUdaipovia, Ta 8¢ &AAa
TaUT é0Tv T& kKaAAwTiopaTa, T& Tapd euow
owbrjuata &vBpdwv, pAuapia kai oUdevds &€ia.
(Pl. Grg. 492¢)

Luxury and intemperance and license, if they are
supported by force, are virtue and happiness, but
everything else, the trinkets, the covenants of men that

are contrary to nature, these are nonsense and worth
nothing.

22) Polyphemus’ dismissal of human conventions in the
Cyclops:

Ku. ol 8¢ Tous véuous €0evTo ToikiAAovTes dvbpcdTTcov
Biov, kKAaiew &vaoya: Ty <&°> eunv yuxrv ¢yco ou
Tavocopal dpddv el, kaTeobicwv ye of. (E. Cyc. 338-41)

Cy: As for those who have established laws, complicating
human life, they can go hang; for my part, I will not stop
gratifying my desire by devouring you.

23) Absence of laws and government among the Homeric
Cyclopes:

Toiow & oUT &yopai BouAnedpot oUte BéLIoTES. ..

(Hom. Od.9.112)
But they have neither assemblies for counsel nor laws...
24) Polyphemus’ definition of Zeus in the Cyclops:

Ku. cos TouuTieiv ye kal payeiv Toup’ nuépav,Zeug
oUTogs &dvbpcholot Toiot ocdPpocty AuTrelv 3¢ undév
auTtév. (E. Cyc. 336-38)

Cy: Since eating and drinking day by day and not to

grieve oneself at all, this is the Zeus for reasonable people.

25) Polyphemus as an Athenian apragmén in the
Cyclops:

Ku. dtav &vewbev duPpov éxxén,év Tide TéETpa oTEYV’
gxw oknvapaTta, kai pdoxov dTTodv 1) T Onpelov
Sdkos daVUNEVOS, €U TEYY WV TE yaoTép’
UTTT{av,ETTEKTTICOV Y GAGKTOS AUPOPEQ, TTETTAOV
KpoUw, Alds BpovTaiotv eis €plv KTUTTGV. STav ¢
Bopéas x16va Oprjkios xén, dopaiol Bnpddv odua
mepiPaicov €uodv kal Tip dvaibwv, x1évos oUdiv pot

uéAer. (E. Cyc. 323-31)

Cy: Whenever [sc. Zeus] pours down rain from on high, I
have a waterproof shelter in this cave, and feasting on a
broiled calf or some wild game while reclining, I soak my
belly by drinking an amphora of milk, and I beat my
clothes [ i.e., masturbate], making a din to rival the
thunder of Zeus. Whenever the North wind from Thrace
pours down snow, wrapping my body with the skins of
beasts, I kindle a fire, and the snow is no concern for me.
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