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The Syrophoenician Woman (Mark 7:24-30) and the Tradition of Enigma

1. Odyssey 15.387-388
avdEec dvouevees vivoly Adfov 10" Eémépaocoav

ToLY" &vdOC TEOC dwuad’, 6 &' &&lov wvov Edwke.

2. Odyssey 15.427-429
aAAG 1 dvipria&av Tadrot Aniotogeg avdeg
ayo0ev €oxopévny, TéQaoav DE e DeVQ' AyayovTeg

ToUY' avdEOC TIEOC dwuad'- 0 d' &filov wvov Edwke.

3. Mark 7:24-30

24 ExeiOev de avaotag annABev eig ta dptax Tvpov
[kat Ziddvoc]. kat eloeADwv €lg olkiav oVdEVa
NoeAev yvwoval, kat ovk dvvnon Aabetv- 25 AN
e0OVC dkovoaoA YLV TtEQL AVTOV, NG ELXEV TO
Quyatolov avtnc vevpa akaxbagtov, eABovoa
TIQOCTETMETEV TIOOG TOVE TOOAS AVTOV: 26 1) OE YUVI) 1|V
‘EAANVIG, Zvgodovikiooa T@ Yéver kal T avTOV
tva 10 dapdviov ExPAAT €k TG BuyatEog avTng. 27
Kat €éAgyev avtn Adeg mowtov xoptaoOnvat ta
TEKVA, OV YAQ KAAOV €0TIV AaBelv TOV AQTOV TWV
TEKVWV Kal TOlG Kuvapiolg Badelv. 28 1) 0¢ amekolOn
Kat Aéyet avt@- Kogte, kat ta Kuvaola UTOKATW TG
toarté(ng éo00iovoty Ao TV PIX WV TV Taudiwvy. 29
Kat elmev avTn)- Awx Tovtov ToV Adyov Utaye,
€€eAnNAvOev £k ¢ OuyYaTEOS COL TO DALUOVLIOV. 30
Kat aneABovoa lg TOV olkov aVTNG €0QEV TO TAIOV
BePANUEVOV €Tt TV KALVV Kl TO dadVIov
£€eAnAv0Oaoc.

...did hostile men take you in ships and cross you over

to the house of this man, and he gave a worthy price?

But Taphian pirate-men seized me as I was
coming from the field, and sold me, bringing me here to
the house of this man: and he gave a worthy price.

24 And from there he arose and went away to the
region of Tyre and Sidon. And he entered a house and
did not want anyone to know, yet he could not be
hidden. 25 But immediately a woman whose little
daughter had an unclean spirit heard of him and came
and fell down at his feet. 26 Now the woman was a
Gentile [EAAnvic], a Syrophoenician by birth. And she
begged him to cast the demon out of her daughter. 27
And he said to her, “Let the children be fed first, for it
is not right to take the children’s bread and throw it to
the dogs.” 28 But she answered him, “Yes, Lord; yet
even the dogs under the table eat the children’s
crumbs.” 29 And he said to her, “For this statement
you may go your way; the demon has left your
daughter.” 30 And she went home and found the child
lying in bed and the demon gone. [slightly modified
English Standard Version]

4. 1 Kings 17:8-10, Elijah and the widow of Sarepta
(NETS translation of Septuagint by McLean and Taylor)

(8) kat éyéveto Onua kvpiov Eog HAlov (9) Avaotn Ot
KAl TOQeVOL &lg Lagemta ¢ Ldwviag: dov
EVTETAA AL EKEL YUVALKL X1IOQ TOV dXTéPeLy Oe.

(10) Kol avEoTn Kal €moQevOn eig Zagemta i TOV
TILAQVA TG TTOAEWG, Kal DOV EKEL YLV XT)00
ovVEAeyev EVA

8 And a word of the Lord came to Eliou, 9 “Arise, and
g0 to Sarepta of Sidonia; behold, I have commanded a
widow there to feed you.”

10 And he arose and went to Sarepta, to the gateway of
the town, and behold a widow was there gathering
sticks, ...
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5. Genesis 38, Judah and Tamar (NETS trans. of Septuagint by Hiebert, slight rev.)

37:26 Then Ioudas said to his brothers, “What advantage is it if we kill our brother and conceal
his blood? 27 Come, let us sell him to these Ismaelites, but let our hands not be upon him,
because he is our brother and our flesh.” And his brothers listened. 28 And some Madienite
traders were passing by, and they drew out and brought up Ioseph from the pit and sold Ioseph
to the Ismaelites for twenty gold pieces, and they brought Ioseph down to Egypt. ... 31 Then
taking Ioseph’s tunic, they slaughtered a kid of the goats and stained the tunic with the blood.
32 And they sent the variegated tunic, and they brought it in to their father and said, “This we
have found; recognize whether it is your son’s tunic or not.” 33 And he recognized it and said,
“It is my son’s tunic! An evil animal has devoured him, an animal has seized Ioseph.” ...

38:1 Now it came about at that time that Joudas went down from his brothers and came as far as
to a certain Odollamite. ... [Judah has 3 sons, marrying the first to Tamar; the first 2 sons die...]
11 Then Ioudas said to his daughter-in-law Thamar, “Stay as a widow in the house of your
father until my son Selom becomes full-grown”—for he said, “Lest perhaps he too should die
just like his brothers.” And Thamar, after she had departed, stayed in the house of her father. 12
Now the days were multiplied, and the wife of Ioudas, Saua, died, and after Ioudas had been
comforted, he went up to Thamna to those shearing his sheep, he and his shepherd Hiras the
Odollamite. 13 And it was reported to his daughter-in-law Thamar—they were saying—“See,
your father-in-law is going up to Thamna to shear his sheep.” 14 And taking off from herself the
garments of her widowhood, she clothed herself with a light summer garment and adorned
herself and sat down near the gates of Ainan, which is on the way past Thamna, for she saw
that Selom had become full-grown, yet he did not give her to him as a wife. 15 And when
Ioudas saw her he thought she was a prostitute, for she had covered her face, and he did not
recognize her. 16 Then he turned aside to her from the way and said to her, “Allow me to come
in to you,” for he did not know that she was his daughter-in-law. And she said, “What will you
give me, if you come in to me?” 17 And he said, “I will send to you_a kid of the goats from the
flocks. “And she said, “If you give a pledge until you send it.” 18 And he said, “What pledge
shall I give to you?” And she said, “Your ring and your small necklace and the staff that is in
your hand.” And he gave them to her and went in to her, and she became pregnant by him. 19
And getting up she went away and took off from herself her light summer garment and put on
the garments of her widowhood. ... 24 Now it came about after a period of three months that it
was reported to Ioudas—they were saying—"Your daughter-in-law Thamar has played the
whore, and see, she is with child by whoredom.” Then Ioudas said, “Bring her out, and let her
be burned.” 25 But as she was being brought she sent to her father-in-law, saying, “By the man
whose things these are, I am with child.” And she said, “Recognize whose is the ring and the
small necklace and this staff.” 26 Then Ioudas recognized them and said, “Thamar has been
justified rather than I, inasmuch as I did not give her to my son Selom.” And he did not
continue to know her anymore. ...

39:1 Now Ioseph was brought down to Egypt...

Notes:

38:25-26 EmiyvwOy, [haker-na] tivog 0 dakTOALOG Kol O OQUIOKOG Kat 1) Q&PO0S avTn. EMéyvaw
[vayaker] d¢ Iovdag. ..

- echoing 37:32-33 émiyvwOL el X1tV TOV LIOL 0OV €07TLV 1) OV. KAl EMEYVQ...

Alter p. 10 “The Holy One Praised be He said to Judah, “You deceived your father with a kid. By
your life, Tamar will deceive you with a kid.” ... The Holy One Praised be He said to Judah,
“You said to your father, haker-na. By your life, Tamar will say to you, haker-na” (Bereishit
Rabba 84:11, 12)
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6. Philo, On the Unchangeableness of God, 131-138 (Loeb trans.)

HeUpNTaL O¢ TovTo Kal 1 &v Tais PactAeiang
Evtuyxavovoa t@ meodntn yuvr) <xrjooc> (IIl Reg. 17,
10)- xrjoax " €ativ, ovX 1)V paplev NpeLs, OTav avdEOg
gonun vévntay aAAx @ XNeevewy twv GOelpdvtwv
Kl AVHAVOEVWV BV TNV dldvolay, WoTteQ Kol
N maa (137) Mwvon) @dapa: kat yao tadt)
TIQOOTETAKTAL X1QELOVOT) kaB€CeoOat év T Tov
HOVOL Kat owTnEog olkw mateog (Gen. 38, 11), oL Ov
ael kKataAlmovoa tag Twv Ovntwv cvvovoiag kat
OMIALAG MONHWTAL HEV KAl KEXTIOEVKEV AVOQWTivewV
noovav, magadéyxetat de Oelav yovnv kal
TLATQOVLEVT] TV AQETNG OTIEQUATWY KLOPOQEL KAl
wdvel kaAag mpaéeis: (5) g tav ATOTEKT), TO KATX
TV AVTIMAA WV atpetal Boafela kat vikndoog
avaypddetat cuuPoAov emipepopévn dpoivuca g
vikng: Oauao yao (138) éounvevetal Govié. Aéyet d¢
TIOOG TOV TEOPTTNV TIACA DLAVOLX X)X KAL £QT|UT)
Kkakwv péAAovoa yiveoOar ,avOpwme Tov Oeov,
elonABeg mMEOS pE AvVapVNoaL TO AdIKNUA& pov Kal TO
apaotua pov” (Il Reg. 17, 18)- eiceABwv ya elg
Vv Puxnv 6 €vOoug oUToC Katl KATEOXNEVOG €&
£0wTog OAvuTioL Kat dineeOiopuévog tolg g
Beodopntov paviag...

XXIX. We have a parallel to this in the widow in the
Book of Kings who discourses with the prophet (1
Kings xvii.10). She is a widow, not in our sense of the
word, when the wife has lost her husband, but because
she is widowed of the passions which corrupt and
maltreat the mind, like Tamar in the books of Moses.
Tamar was bidden to remain a widow in the house of
her father, her one and only saviour (Gen. xxxviii.11),
for whose sake she has left for ever the intercourse and
society of mortals, and remained desolate and
widowed of human pleasures. Thus she receives the
divine impregnation, and, being filled with the seeds
of virtue, bears them in her womb and is in travail
with noble actions. And when she has brought them to
birth, she wins the meed of conquest over her
adversaries, and is enrolled as victor with the palm as
the symbol of her victory. For Tamar is by
interpretation a palm. [To return to the Book of Kings.]
Every mind that is on the way to be widowed and
empty of evil says to the prophet, “O man of God,
thou hast come in to remind me of my iniquity and my
sin” (1 Kings xvii.18). For when he, the God-inspired,
has entered the soul—he who is mastered by celestial
yearning, stirred to his very depth by the irresistible
goads of god-sent frenzy...
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7. Table of shared elements

Phoenissa Odyssey 15 Syrophoenician woman widow of Tamar Genesis 38
Mark 7.24-30 Zarephthah/Sarepta
I Kings 17

female outsider
(/kidnapper!)

female outsider

female outsider

female outsider?

Phoenician

Phoenician [note affiliations of
“Syrophoenician” with
prostitution; Standaert]

Phoenician (Sarepta in
Sidonia)

Canaanite? not clear in Gen.;
name means “palm”

[no bed - but context is
sex]

sick child on bed

sick child on bed (verse 19)
(after feeding miracle)

[tricking Judah into sex]

[Something similar could
be said of Odysseus
here... but.]

Jesus disgusted with everyone
(long list of sins)

Elijah disgusted. Context =
culmination of sinfulness,
Ahab /Jezebel (Phoenician)

Judah goes down to Canaan,
perhaps disgusted with
everybody

Puzzling why we are
going to extreme
“turnings of sun” location

Jesus up and goes to Tyre for
no reason

God sends Elijah to Sarepta
(in Phoenicia) for no reason

... but for no ostensible
reason (awkwardness noted
by all commentators)

hero in disguise (but
recognized?)

Jesus wants to stay hidden -
but recognized

Tamar in disguise

bread oV y&o kaAdv éotiv
Aafelv TOV AQTOV TV TEKVWV
... crumbs TV Prxlwv

bits of bread - vss 11-12
Pawpov aotov... handful of
meal, 0pa€ &Aegvov

tossing hero’s word back
at him

tossing hero’s word back at
him

tossing hero’s word back at
him [+ signet etc.]

pointed comment about “the
word” (logos)

pointed comment about “the
word” (8 onua Kvpiov; 13
KAt 10 QNud oov 24)

context in Mark 6 and 8 =
miracles of bread

miraculous amounts of
bread

feeding 7:27 xoptaoOnvai

dogs actually ¢o0iovowv

feeding - vs 9 God sends
Elijah there for a widow to
feed him duxtpéderv

feeding “first”

Elijah tells her to feed him
bread “first” (v. 13), herself
and her children “last”

which baby came out “first”
(v 28)

dvaotag annAbev eig o 6oL
Toov)... vs 31 Kat maAwv
££eABwv €k TV 0piwv TVoL
NAOev dux Zdwvog

9 Avaot O kat Ttogevov &lg
Lagemta ¢ Ledwviag ...
10 kat avéot katl
€moQevON eig Lagemta

38.1 xatépn lovdag amo twv
adeAdav avTov... 38.12
Iovdag avépn

slavery/ escaping slavery
— paying price for
human being

Joseph has been sold into
slavery; payment for
Tamar’s body

claiming right to healing
(Christian interp -- Gentile
mission)

claiming the
birthright/covenant - like
other Genesis stories

Phoenissa hides things in
her cloak

deception by means of cloak

tables

table

necklace 15.460 6ppiov

necklace oppiokog, vv 18, 25
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