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1). Herodotus 1.29-1.30.1

—KOTEGTPAUUEV®V ST TOVTOV [Kal TpocemikTtopévov Kpoicov Avdoiot], dmkvéovtat &g Xapotg
axpalovcag TAovT dAlol T€ ol mhvteg €k Tiig EALAS0g copiatai, ot ToDTOoV TOV Ypdvov ETHYXOVOV
€0VTEC, MG EKOOTOC OOTAV AMIKVEOLTO, Kol 01 Kol ZOAwV avrp ABnvaiog, 6¢ AOnvaiolst vopovg
KEAEVOOGL TOWo0G AmednuUNoe Eten dEKO, KOTO Oswpmg TEpO(pOLGW EKmAmoag, tva om un VO TV VOU®V
dvarykacOf Adoor Tdv E0eto. [2] Adtol yap ovk oloi 1€ ioav antd motfcot Adnvaiot: Opkiotst y(xp
peydroiot kateiyovto déka Etea ypnoeshot vopoiot Tovg v oot ZoAwv Bfjtat. (30.) AVTdV o1 (v ToVTOV
Kai tg Bewping Exdnunoag 6 Lorwv givekev ¢ Alyvntov dmiketo mopd Apacty Kol on kol £ XApdic
napd Kpoicov.!

When all these nations [west of the Halys] had been added to the Lydian empire, and Sardis was at the
height of her wealth and prosperity, all the great Greek teachers [sophistai] of that epoch, one after
another, paid visits to the capital. Much the most distinguished of them was Solon the Athenian, the man
who at the request of his countrymen had made a code of laws for Athens. He was on his travels at the
time, intending to be away ten years, in order to avoid the necessity of repealing any of the laws he had
made. That, at any rate, was the real reason of the absence, though he gave it out that what he wanted was
just to see the world. [2] The Athenians could not alter any of Solon’s laws without him, because they had
solemnly sworn to give them a ten years’ trial. (30.) For this reason, then—and also no doubt for the
pleasure of foreign travel—Solon left home and, after a visit to the court of Amasis in Egypt, went to
Sardis to see Croesus (Trans. de Sélincourt).

2). Solon 13.43-46 (West)

oTEVOEL O’ dAL0OEY BAAOGC: O LEV KOTA TOVTOV AAATAL
&v vmuety ypilov oikade kEPSOG Ayety

iyBvoeVT’ AVENOIOL POP<EO>LEVOC APYAAEOLITLY,
QEWMANV Yoyic 00deuiav Oéuevoc:

...different things urge men on. One wanders on the fishy sea wishing to bring home gain in his ships; he
is carried by terrible winds and does not care about sparing his life (Trans. Montiglio 113).

3). Isocrates, Antidosis 312-313

(312) Ayoavaxtd yap opdV TV cukopavtiayv dusvov Tig eirlocopiog pepopévny, Kol TV uev
Katnyopodcav, v 08 kpvopévny. "0 Tig av TV meloidv avop®dv yevioecshol Tpocedoknoey, GAA®G 1€
Kol o’ VUV 101G €ml coeig ueilov 1@V dAAw@v epovodoty; (313) Odkovv Enti ye TOV TPOYOV®Y 0VTMG
glyev, GALE TOVG PV KAAOLPEVOVC GoptoTdg 80adpalov Kai Tovg cuvovtag adToic (Aovy, ToDg 8¢
GVKOPAVTOG TAEIGTMV Kak®V aitiovg evolov etvar. Méyiotov 8¢ texunplov: O ova P&V yap, TOv
Tp@®TOV THV TOMT®V AaBdva THY Enmvopioy Tody, Tpostdtny HElmcav Thc mOAemg etvol KTA.

(312) It offends me to see chicanery more highly regarded than philosophy, as the accuser who puts
philosophy in the dock. Who of the men of old time would have expected this, among you of all people
who pride yourself on your wisdom (sophia)? (313) It was not so in our forefathers’ time. They admired

1 N.B. All Greek passages of the Histories are cited from Ph.-E. Legrand’s Budé edition (Paris, 1932-1954).
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those who were called sophists (sophistas) and envied their associates...The best evidence of this is that
they chose Solon, the first Athenian citizen who bore that title, to rule the state (Trans. Guthrie 29).

4). Herodotus 1.32.1-4

Q Kpoioe, émotauevov pe 1o Ogiov miv 80v pBovepdv te Kai tapayddeg Enelpotdc avOpominy
npnynatev tépt. [2] 'Ev y(xp Q) LOKPD XPOVE TOALG PEV E0TL 1OETV T U e £€0€Ae1, TOAAG. 0€ Kol TTaOETY.
"Eg yap £BSopmrovta Etea odpov Thg {oMg avOpdmm mpotidnpui. [3] Ovtol £6vieg dviantol sBSounKovw
mopEyovTal NUEPAG dNKooiag kal TeviaKioyhog kal Sicpupiog, EUPOAILOV unvOog un Yvopévov: €l 08 on
g0 ol TobTEpOY TMV ETEMV PNVi pakpdTeEPOV yivesOat, Tva 81 ai dpot cupBaivact Tapayvopsvol &G o
déov, pives pev mopa o RSopnkova Eten ol EUPBOALOL YivovTal TPIAKOVTO TEVTE, TUEPOL OE EK TV
unvev TouTev Yilot tevinkovia. [4] Tovtémv TV anaciémv NUepEmV TV ¢ Ta EfdounKovTa ETEN,
€0VGEMV TTEVTIKOVTA Kol ONKOGEMY Kol EEUKIGYIAME®Y Kal SIGHVPIEY, 1] £TEPT aDTE®V TH £TEPN MUEPN
10 mapdmay ovdEV dpotov Tposdyst mpijyua. Obto dv, ® Kpoice, niv éott &vOpomog cuueopn.

“Croesus,” replied Solon, “I know God is envious of human prosperity and likes to trouble us; and you
guestion me about the lot of man. [2] Listen then: as the years lengthen out, there is much both to see and
to suffer which one would wish otherwise. [3] Take seventy years as the span of man’s life: those seventy
years contain 25,200 days, without counting intercalary months. Add a month every other year, to make
the seasons come round with proper regularity, and you will have thirty-five additional months, which
will make 1050 additional days. [4] Thus the total of days for your seventy years is 26,250, and not a
single one of them is like the next in what it brings. You can see from that, Croesus, that man is entirely a
creature of chance” (Trans. de Sélincourt).

5). Herodotus 2.142.1-3

‘Eg uév too6voe 100 Adyov Aiydmtiol T€ Kol ol ipéeg EAeyov, AmodekvOvTEG Amd ToD TPMTOL PaCIAEOG €
10D ‘Heaiotov toV ipéa ToUToV TOV TEAEVTAIOV BUCIAEDGOVTO PV TE KOl TEGOEPAKOVTA KOl TPINKOGIOG
avOpOT®V YEVENC YEVOUEVAG KOl &V TAVTNOL APYLEPENC Kol PAGIAENG EKATEPOVG TOGOVTOVE YEVOUEVOLG,.
[2] Kaitol tpmkdcian puev avopdv yeveai duvéatorl popio ETea yeveal yop Tpeig avopdy EKatov Eted Eott
Hiiic 8¢ kol TeEocepaKovTa ETL TMV EMAOITOV YEVE®V, i ERT|GOV Tf|OL TPINKOGINGL, £0TI TEGGEPAKOVTA KOl
TpmKocta kol il €tea. [3] OVtmg v popioisi e Eteot kol yIhiolot kol TPog TPKociolst Te kol
TEGGEPAKOVTA EAeYOV OOV avOpmmoe1déa 00OEV yevEchHal. OV PEV 0VOE TPOTEPOV 0VOE VGTEPOV £V TOIGL
vroAoinolotl Aiydntov Pactiedol yevopévolot Eleyov 00dEV To100TO

Up to this point | have relied on the accounts given me by the Egyptians and their priests. They declare
(apodeiknuntes) that three hundred and forty-one generations separate the first king of Egypt from the last
I have mentioned—the priest of Hephaestus—and that there was a king and a high priest corresponding to
each generation. [2] Now to reckon three generations as a hundred years, three hundred generations make
ten thousand years, and the remaining forty-one generations make 1340 years more; [3] thus one gets a
total of 11,340 years, during the whole of which time, they say, no god ever assumed mortal form;
nothing of the sort occurred either under the former or under the later kings. (Trans. de Sélincourt).

6). Herodotus 2.143-2.144.1

(143.) TIpotepov 6¢ Exoatain t@ Aoyomoid &v OnPnot yevenhoynioavti [te] éovtov kai avadioovtt Ty
maTpuv £¢ Ekkardékatov 0oV émoinoav oi ipéec Tod AOC 010V TL Kai &0l 0D YEVENAOYNGAVTL EHEDVTOV.
[2] Ecayayovrsg £ 70 péyopov Ecm €0V péya €Enpiod ueov 6£1Kv1)vr£g Kokocoovg &Uktvoug T0G0UTOVG
doovg ep smov apyepeng yop Ekaotog antdot iotd £mt Tiig E@vTod OMG eikdva Emvtod- [3]
ap1Opéovteg Vv kod dekvivTeg ol ipéeg Epol amedeikvusay moida maTpdg Envtdv EkocTov &dvta, £k ToD
dyyota arobavovtog Tiig eikovog d1e&1ovTeg 010 Tactwv, &G O anédegav andoag avtdc. [4] Exataim 6¢
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YEVENLOYNOOVTL EOVTOV Kol AvadNoavTL £G EKKAOEKATOV BEOV dvieyevenhoynoay €mi i) apBunot, ov
dexopevor map® adtod Gmd Oeod yevécOou avOpwmov. Avieyevenloynoav 8¢ Ode, PApEVOL EKAGTOV TdY
KOAOGO®V TPOULY €K TPAOULOG YEYOVEVAL, £G O TOVG TEVTE Kol taccepdu(ovw Kol tmeociODg anéosgav
Kokoccoug TPOULY €K TPOULOG YEVOLEVOV, KOl 0VTE £G esov olte sg fipoa avédnoav avtove. Iipopg 8¢
éoti kat’ ‘EALGSo yYADGGOV Kaxog Kéya0oc. (144.) "Hon dv 1@V ai gikdveg ioav, To100ToVg
ATESEIKVVG AV GOENG TTAVTAG EOVTOC, 0DV 08 TOAAOV ATOAANYLEVOC.

(143.) When the historian Hecataeus was in Thebes, the priests of Zeus, after listening to him trace his
family back to a god in the sixteenth generation, did to him precisely what they did to me—though, unlike
Hecataeus, | kept clear of personal genealogies. [2] They took me into the great hall of the temple, and
showed me (deiknuntes) the wooden statues there, which they counted; and the number was just what |
have said, for each high priest has a statue of himself erected there before he dies. [3] As they showed
them to me (deiknuntes), and counted them up, beginning with the statue of the high priest who had last
died, and going on from him right through the whole number, they assured me (apedeiknusan) that each
had been the son of the one who preceded him. [4] When Hecataeus traced his genealogy and connected
himself with a god sixteen generations back, the priests refused to believe him, and he denied that any
man had ever had a divine ancestor. They countered his claim by tracing the descent of their own high
priests, pointing out (apedexan) that each of the statues represented a ‘piromis’ (a word which means
something like ‘gentleman’) who was the son of another ‘piromis’, and made no attempt to connect them
with either a god or a hero. (144.) Such, then, were the beings represented by the statues (apedeiknusan);
they were far from being gods—they were men (Trans. de Sélincourt).

7). Herodotus 2.133

Merta 8¢ tiig Buyatpog 1o Tdbog devtepa ToVT® TM PAcIAET TAdE YevésBar ELOELY ol pavtnov €k Bovtolg
TOMOG MG péEALOL EE Etea podvov Brovg T@ EROOUE TerevTioew. [2] TOV 8¢ devov TOMCGUEVOV TEUYOL £C
TO povTnov @ 0ed dveldicpa AvTeUPOUEVOV OTL O PEV aTOD TOTNp Kol <0> TATP®S, ATOKANIcHVTEG
Ta 1pa Kol Og®dV 0O pepvnpévol GALG kol ToLG avBpmdmovg eOeipoveg, éBicocav YPOVOV £l TOALOV, ADTOG
&’ evoefng émv uéhot taytmg ovtw teevtioev. [3] Ex 8¢ 10D ypnotnpiov owr(n devtepa EADETV Aéyovtal
TOVTOV ElveKa Kol cvvwxuvsw o0TOV TOV Biov: 00 yap motfical pv o ypedv v motéety: Setv yap
Alyvrtov kakodcOot £’ £Ten TEVINKOVTA T€ KOl EKOTOV, Kol TOVG HEV dVO TOVS TPO EKEIVOV YEVOUEVOLG
Baoctiéag padelv todto, keivov 8¢ 0b. [4] Tadta dkovoovta OV MUKEPTVOV, (G KATAKEKPIUEV®V §joN ot
TOVTOV, ADYVA TONGAUEVOV TOAAG, OK®G Yivolto VO, dvayavta avtd mively e kol edmabésty, obte
fuépng obte vokTog dvidvra, &c Te o EAea kol To GAGED TAavVmUEVOVY Ko Tva muvOdvorTo ivat
gvnpnripla émndedtata. [5] Tadta 8¢ Eunyavato BELmV TO povTnov yevdopevoy amodééat, ivo ot
dumdeko Etea avti EE ETéwv yévnTal, ol VOKTEG UEPOL TOIEDUEVAL.

After the death of his daughter a second calamity fell upon Mycerinus: he received an oracle from Buto to
the effect that was destined to live only for six more years and to die within the seventh. [2] He sent back
an angry message to the shrine, and reproached the god with the injustice of allowing a man so pious as
himself to die so soon, when his father and uncle, who had closed the temples, forgotten the gods, and
afflicted their fellow men, had lived to a good old age. [3] In answer to this there was another message
from the oracle, which declared that his life was being shortened precisely because he had not done what
he ought to have done: for it was fated that Egypt should suffer for a hundred and fifty years—a thing
which his two predecessors, unlike himself had understood very well. [4] Mycerinus, convinced by this
that his doom was sealed, had innumerable lamps made, but the light of which he set himself every
evening to drink and be merry, and never ceased day or night from the pursuit of pleasure, travelling from
place to place amongst the pools and woodlands, wherever he heard of a particularly delightful spot. [5]
His object in this was by turning night into day to extend the remaining six years of his life to twelve, and
so to convict (apodeixai) the oracle of falsehood (Trans. de Sélincourt).
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