Wine, Numen, and Sacrifice: Public Deeds and Private Sacrifices

in Horace’s Carmen 4.5 and Epistulae 2.1

I argue in this paper that Horace’s libations and prayers in his Carmen 4.5 and Epistulae
2.1 (henceforth C. 4.5 and Ep. 2.1, respectively) reveal complex negotiations between private
sacrifice and public deeds in the cult of Augustus. I use these scenes to demonstrate the ways in
which Horace (i.e., his persona) utilizes private settings in poetry to interpret and negotiate
Augustus’ public deeds, as well as the traditions of men becoming gods and divine rulers. The
poetic scenes interpret the public libations and prayers recorded in the Res Gestae (9.1-2), adding
Ciceronian exempla and Hellenistic reception to present private scenes in which the numen of
Augustus in honored as equal to the gods. These negotiations should not be limited to binary
interpretations of pro-/anti-Augustan, or questions about the religion of Horace; such
interpretations oversimplify the relationship between Horace’s scenes and Augustus’ presence
(cf., Marks 2008; Falcao 2021).

In C. 4.5, Horace celebrates Augustus’ return from Gaul and a rustic quisque welcomes
Augustus to the table as a god (line 32: te mensis adhibet deum). The poem concludes with the
quisque adding Augustus’ numen to that of the Lares uti Graecia Castoris et magni memor
Herculis (lines 35-6), and prayers to Augustus repeated in the morning and evening (lines 37-
40). Prayers to the emperor and his numen are echoed in Ep. 2.1.16, in which his numen receives
altars and oaths (iurandasque tuum per numen ponimus aras). In Ep. 2.1, there is no libation, but
the setting of aras links the action to the domestic setting of C. 4.5, and the assumed ara to the
Lares (and now Augustus’ numen). I disagree with the argument that numen implies genius (C.
4.5, Fishwick 1969; Ep. 2.1, Rudd 1989), since this assumption is neither supported elsewhere in

Horace, nor in contemporary practice (Flower 2017; Scheid 2009).



Horace in these scenes links status of the emperor’s numen to that of other gods: C.
4.5.35-6, Hercules, Castor; Ep. 2.1.5, Romulus, Liber, Castor, and Pollux). These divine exempla
derive from Cicero’s Natura Deorum 2.62, in which Hercules, Castor, Pollux, Aesculapius,
Liber, and Romulus represent men who achieved divinity through their deeds in life. Horace’s
repetition of these exempla, with the exclusion of Aesculapius (not named in extant works),
makes no outright promise of divinity, but rather these exempla, I argue, demonstrate ongoing
negotiations between public and private practice. The public deeds of Augustus pervade the
private practices of these sacrifices and prayers, but they do not in and of themselves make him a
god in Horace’s scenes.

Horace additionally employs and invokes Hellenistic encomia, specifically Theocritus’
Idyll 17, in order to further complicate the negotiations between public and private. Just as
Cicero’s exempla achieved divinity through their deeds, Idy/l 17 honors the xaia épya of the
deified Ptolemy Philadelphus (Hunter 2003). Similar to both Roman Republican and Hellenistic
practices, Horace presents Augustus as a good ruler in C. 4.5, and Ep. 2.1, who, on account of his
great deeds, possesses a divine numen. Horace’s scenes differ in that Augustus is honored in a
private setting rather than with public cult and encomia, and that it is his numen, not the man
himself, which is honored.

The negotiations of C. 4.5 and Ep. 2.1 bring the public deeds of Augustus into private and
domestic settings, where the emperor’s numen is honored on par with the gods. Horace alters the
expectations of Cicero’s divine exempla and Theocritus’ encomium to demonstrate how
Augustus’ numen receives sacrifices and prayers in private spaces. Horace does not explicitly
address the expectation of divinity, but he acknowledges the precedents while subverting them

with the private setting and emperor’s numen.



Bibliography

Falcao, P. B. “Horace’s Religion: A True Experience or an Augustan Artifice? The Ritual
Dimension.” In Augustan Papers: New Approaches to the Age of Augustus on the
Bimillennium of his Death, edited by Cristina Pimentel, Ana Maria L6io, Nuno Simoes
Rodrigues, Rodrigo Furtado, 163-184. Georg Olms Verlag, 2021.

Fishwick, D. “Genius and Numen.” HThR 62, no. 3 (1969): 356-67.

Flower, H. The Dancing Lares and the Serpent in the Garden: Religion at the Roman Street
Corner. Princeton: Princeton University Press, 2017.

Hunter, R. Theocritus: Encomium of Ptolemy Philadelphus. Edited and translated by Richard
Hunter. Berkeley: University of California Press, 2003.

Marks, R. “Augustus and I: Horace and "Horatian" Identity in "Odes" 3.14.” 4JPh 129, no. 1
(2008): 77-100.

Rudd, N. Horace: Epistles Book II and Epistle to the Pisones (‘Ars Poetica’), edited by Niall
Rudd. Cambridge: Cambridge University Press, 1989.

Scheid, J. “To Honor the Princeps and Venerate the Gods: Public Cult, Neighbourhood Cults and
Imperial Cult in Augustan Rome.” In Augustus, edited and translated by Jonathan

Edmondson, 275-302. Edinburgh: Edinburgh University Press, 2009.



